Where the Chicken-Hawks
Got Their Love of War

by Tony Papert

Thankslargely to exposés by the LaRouche Presidential cam-
paign, which have been picked up and echoed in electronic
and print media worldwide, many of the inner workings of
VicePresident Dick Cheney’ songoing “ cold coup” in Wash-
ington since Sept. 11, 2001, arenow very well knowninterna-
tionally. Theworld now knows that the footsol diers for Che-
ney’s power-grab are the neo-conservatives, also known as
the “chicken-hawks,” because, although military hawks to-
day, they earlier “chickened out” of military servicein Viet-
nam. The identities of the leading chicken-hawks, many of
their ingtitutions and conduits, have become household
words.

Morerecently, further exposésfrom LaRoucheand others
have put a spotlight on the the “Straussian” core of the
chicken-hawk phenomenon: that is, the organization of the
studentsof thelate L eo Strauss (1899-1973) of the University
of Chicago, with the students of his students (like Deputy
Secretary of Defense Paul Wolfowitz), their own students
(like Wolfowitz's student Lewis Libby, who is Cheney’'s
Chief of Staff), and so forth.

The duality Strauss himself built into this sect, is also
being widely publicized: that on the one hand, he created the
hard core of the “esoterics,” like the late Allan Bloom, Paul
Wolfowitz, Werner Dannhauser, Thomas Pangle, and many
others, who share L eo Strauss’ ssecret Nietzschean doctrines,
and secretly view themselves as Nietzschean “ supermen,” a
caste which Strauss, in his peculiar terminology, renamed
“philosophers.” But on the other hand, around this inner
group, isthe softer outer layer of the“exoterics,” likeWilliam
Bennett, Harry Jaffa, and quitelikely Donald Rumsfeld, who
areloyal to Straussand his sect, but at the sametimeinnocent
of Strauss' sactual views. Instead, they are committed to ver-
sions of traditional morality, patriotism and religion—com-
mitmentsridiculed by Strauss.

Just as Strauss called the first group “philosophers,” he
called the second, “gentlemen,” using a more dignified term
than Lenin’s " useful fools.”

Alexandre K ojeve’ s Cult of Violence

What isnot yet aswidely known, but now soonwill be, is
what could be called Dick Cheney’ s “French Connection.”

It first came to light for us some weeks ago, because a
friend had become puzzled at the lack of adoctrine of purga-
tiveviolence, intheknown work of Straussand hisfollowers,
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at just the moment when those followers are plunging the
United States and the world into what chicken-hawks Eliot
Cohen and James Woolsey of Rumsfeld’s Defense Policy
Board, openly call “World War IV.” What greater orgy of
purgative violence could there be? In pursuit of the call for
“purgative violence” which he thought must be found some-
where in the Strauss concoction, our friend looked into the
connectionsbetween Leo Straussand aman called Alexandre
Kojeve, asadduced by ShadiaDrury, in her 1994 book, Alex-
andreKojéve: TheRootsof Post-ModernPoalitics(New Y ork:
St. Martin’s Press).

Thereit was.

Kojeve, aBolshevik in Russiauntil 1920, met L eo Strauss
in Berlin in the late 1920s, and the two became lifelong
friends. Although Strauss and K ojeve claimed to haveimpor-
tant philosophical differences, each one wrote to the other,
wordsto theeffect: Y ou areoneof only two or threeindividu-
als worldwide, who are capable of fully understanding my
thought. All of Strauss's students knew this. Given the inti-
mate connection, the Strauss sect should instead be called
the Strauss-K ojeéve sect, headquartered simultaneously out of
Chicago and Peris.

Kojeve situated his ideas as a far-reaching commentary
on G.W.F. Hegel’ s Phenomenol ogy, beginning with the en-
slavement of the “slave” by the “master,” as the first truly
human act, since humanity equals the negation of nature. By
risking his own life to conquer the slave, the master negates
his own natural fear of death, for the sake of “recognition,”
or “pure prestige,” something which is purely human rather
than natural, according to K ojeve. Inthisway, the master first
becomes truly human. The dave, by surrendering to slavery
through the fear of death, in turn becomes less than human.
But in the course of time, the ancient society of noble slave-
masters is ultimately superseded by the society of daves,
which is—Christian society. The “End of History,” finaly,
is an “homogeneous universal tyranny” in which everyone
“recognizes’ everyone else as simultaneously slave and
master.

Withinthiscontext, Drury describesK ojéve’ sdemand for
purgativeviolence. “ Itisimportant to realizethat K ojévedoes
not lament theterrorsof revolution. Onthecontrary, heplaces
specia emphasisonterror asanecessary component of revo-
Iution. For Kojéve, man cannot beliberated simply by having
Hegel renounce God and introduce an age of atheism. The
liberation of theslaveis' not possiblewithout afight.” Kojeve
explains that the reason for this is metaphysical—since the
idea to be realized is a synthesis of mastery and slavery, the
slave must be aworker as well asawarrior. This means that
hemust ‘introduceinto himself the element of death’ by risk-
ing hislife while being fully conscious of his mortality. But
how is this possible in a world without masters, in a world
whereeveryoneisasave?K ojéve stumbleson anidea. Robe-
spierre' sTerroristheperfect vehiclefor transcending slavery.
. . . Kojeve applauds the Jacobin Terror that followed on the
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heels of the French Revolution. It is ‘ only thanks to the Ter-
ror,” he writes, ‘that the idea of the fina Synthesis, which
definitively satisfiesMan, isrealized.’

“Stalin understood the need for terror and did not shrink
from crimes and atrocities—whatever their magnitude. This
wasintegral to hisgreatnessin K ojéve seyes. K ojevethought
that the crimes of a Napoleon or a Stalin were absolved by
their success and their achievements.”

Role of Michel Foucault

Kojeve’ sstudent Georges Bataille (1897-1962) wasaso-
ciologist and anthropologist. Drury writes, “In Bataille's
view, the deathlike state of modern life hasits source in the
undisputed triumph of God and his prohibitions, reason and
its calculations, science and its utilitarianism. . .. The first
task at handistokill God and replace himwith thevanquished
Satan, since God represents the prohibitions of civilization.
Toreject Godistoreject transcendenceinfavor of the‘imma-
nence’ achieved through intoxication, eroticism, human sac-
rifice, and poetic effusions. Replacing God with Satan also
means replacing prohibition with transgression, order with
disorder, and reason with madness.”

Best-selling postmodernist writer Michel Foucault ac-
knowledges a great debt to Bataille and especially Kojeve.
Foucault’s study of Pierre Riviére, a young man of the 19th
Century who killed hismother, sister and brother with an axe,
echoesBataille' swork on Gillesde Rais. Rivierewrotealong
account, inwhich he gavethedetailsof hislifeand thereason
for the crime. Riviere's defense declared him to have been
insane at the time of the crime, but “ Foucault proteststhat in
declaring Riviére to be mad, the court has silenced an act of
protest against the regime of reason. By dismissing him asa
madman, the court divested al his actions of their signifi-
cance.”

In his book Discipline and Punish, Foucault bemoaned
the extinction of “sovereign power,” which he thought dis-
playeditself most dramatically inthepublic medieval torture-
execution. Drury paraphrased Foucault’s argument as fol-
lows: “Sovereign power inspired awe and terror precisely
becauseit alied itself with death. The ‘ spectacle of the scaf-
fold’ and its terror were its distinguishing marks. Knowing
that the sovereign did not shrink from atrocities struck fear
into the hearts of the subjects. Foucault’s harrowing descrip-
tion of the public execution of thewoul d-beregicide, Damien,
is meant to show that sovereign power did not shrink from
gratuitous and altogether unnecessary cruelty.”
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